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Abstract
The ecological crisis is one of the environmental issues affecting the planet, and it is caused by 
eco-desacralization, a concept defined by environmental skepticism that relegates the divine identities 
of the environment. Doubts about the authenticity of environmental degradation or climate change and 
desert encroachment bear a strong anthropocentric view of nature. Skepticism may have deepened the 
human understanding of the natural world, but it has also destroyed the environment. In this study it 
is argued that eco-desacralization is environmental avarice, and steps must be taken to shift the strong 
anthropocentric perception of the natural world. To overcome this, we unearth African conservation 
ethics, deeply rooted in native-centric ecology. This concept reconstructs negative attitudes for the 
benefit of humanity. This study concludes that the resacralization of the environment by the teaching 
and learning of native-centric ecology in schools can mitigate the impacts of the ecological crisis.
Keywords: Humans. Ecology. Environment. Environmental pollution.

Resumo
O peso da ecologia nativo-cêntrica africana na ecodessacralização
A crise ecológica é uma das questões ambientais que mais afetam o planeta e é causada pela ecodes-
sacralização, um conceito definido pela relegação das identidades divinas da natureza ao esquecimento 
a partir do ceticismo ambiental. Dúvidas sobre a realidade da degradação ambiental ou das mudanças 
climáticas e desertificação carregam em si uma forte visão antropocêntrica da natureza. O ceticismo 
pode ter aprofundado a compreensão humana sobre o mundo natural, mas também destruiu o meio 
ambiente. Neste estudo, argumenta-se que a ecodessacralização é uma forma de avareza ambiental, 
e medidas devem ser tomadas para mudar a forte percepção antropocêntrica atual sobre o mundo 
natural. Para superar tal percepção, buscamos desvelar a ética conservacional africana, profundamente 
enraizada na ecologia nativo-cêntrica. Esse conceito desfaz atitudes negativas e as reconstrói, com vis-
tas ao bem comum da humanidade. Este estudo conclui que a ressacralização do meio ambiente pelo 
ensino-aprendizagem da ecologia nativo-cêntrica nas escolas pode mitigar os impactos da crise ecológica.
Palavras-chave: Humanos. Ecologia. Ambiente. Poluição ambiental.

Resumen
El peso de la ecología nativocéntrica africana en la ecodesacralización
La crisis ecológica es una de las cuestiones ambientales que más afectan al planeta y está provocada 
por la ecodesacralización, un concepto definido por la relegación al olvido de las identidades divinas de 
la naturaleza basándose en el escepticismo ambiental. Las dudas sobre la realidad de la degradación 
ambiental o del cambio climático y la desertificación conllevan una fuerte visión antropocéntrica de 
la naturaleza. El escepticismo puede haber profundizado la comprensión humana del mundo natural, 
pero también ha destruido el medio ambiente. En este estudio, se argumenta que la ecodesacralización 
es una forma de codicia ambiental, y que se deben tomar medidas para cambiar la fuerte percepción 
antropocéntrica actual del mundo natural. Para superar esta percepción, buscamos desvelar la ética de 
la conservación africana, profundamente arraigada en la ecología nativocéntrica. Este concepto deshace 
actitudes negativas y las reconstruye, con miras al bien común de la humanidad. Este estudio concluye 
que la resacralización del medio ambiente por medio de la enseñanza-aprendizaje de la ecología nati-
vocéntrica en las escuelas puede mitigar los impactos de la crisis ecológica.
Palabras clave: Humanos. Ecología. Ambiente. Contaminación ambiental.
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Conceptual clarifications 

Environmental skepticism is the denial of 
environmental problems as either unreal or 
unimportant. Championed by Descartes, it works 
as a type of modern anthropocentrism with 
direct and evident ecological consequence 1. 
New environmental identities is the term used to 
cover ideas such as climate change, environmental 
deterioration, careless garbage disposal, and many 
other issues caused by the desacralization of 
nature 2. Environmental taboos represent 
environmental awareness and conservation 
genres wherein human life is hinged on the 
animal, vegetative, and physical environments, 
which are then supposed to be identified, 
named, meaningfully and economically exploited, 
and safeguarded from pollution, over-extraction 
and depletion for the well-being of humanity 3.

Native-centric ecology

The indigenous study of the environment 
using centric (local) perspectives is known as 
native-centric ecology 4, encompassing indigenous 
laws, customs, philosophies, and values. 
This ecological and social philosophy is challenged 
by eco desacralization. Native-centric ecology 
upholds indigenous environmental ideals 
or values by laying forth clear guidelines or 
principles for how people should behave in the 
natural world 4.

The centric paradigm involves rethinking 
the native bionetworks and transitory from 
generation to generation through oral tradition, 
mythology, and practice. Attempts to investigate 
the root of the ecological crisis started with the 
publication of an article by Lynn White entitled 
“The Historical roots of our ecological crisis” 
in 1967; however, the project has lingered and 
remains uncompleted and under development, 
with desacralization being one of its new 
ecological identities in the 21st century 2.

What is eco-desacralization? The world 
currently witnesses a modern man who negates the 
sacred in the name of the dominance of creatures 5. 
The Iranian philosopher Seyyed Hossein Nasr was 
responsible for conceptualizing the philosophy 

of desacralization in 1981 6. Eco-desacralization is 
an offshoot of Western philosophical skepticism 
modern anthropocentrism thus begins with 
Descartes, with direct and evident ecological 
consequences 1. Togetherness in the hierarchy of 
beings was lost with skepticism, and the absence 
of eco-spirituality in environmental relationships 
has worsened the ecological crisis 7.

The appreciation of skepticism resulted 
in the truths about the nature of beings in 
the environment being amiss; a loss of the 
transcendental dimension of the environment that 
repudiates the intellectual pursuit of the absolute 
in environmental protection. 

Eco-desacralization negates the divine, intrinsic 
worth (sacredness), and symbiotic relationship 
in the exploitation of nature. It is the opposite 
of eco-sacralization, which affirms that religious 
structures of the environment are violated 
by humans and deep-seated isolation of eco-
spirituality, whereas the anomaly of desacralized 
ecology is a reductionist outlook and break 
between sentient beings. The environment and 
the Spirit have been recognized at all other times 
and places throughout communities and tradition. 
The need for rehabilitation of the sacred ecology is 
the solution to the ecological crisis 6.

The overexploitation of nature opens the 
possibility of a non-spiritual way of being 
human 8. The exteriorization of nature is a 
significant process to promote skepticism 
without making promises to divine identities 9. 
The desacralization of the environment is the 
process of separating ecological knowledge from 
its perceived divine source (God or the ultimate 
reality) 10. This awareness rejects the divine and 
metaphysical foundations of the environment and 
confines knowledge to the empirical domain 11.

Human activities in the terrestrial biosphere are 
one of the greatest factors in eco-desacralization, 
changing the structure of the environment across 
the globe 12. Climate change, environmental 
deterioration, careless garbage disposal, 
and many other issues are new environmental 
identity. The human search for food and 
production, including agriculture purposes such 
as fishing and non-human consumption activities, 
is the biggest contributor to the degradation of 
natural habitats 9,12.
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The desacralization of nature is the root of our 
ecological crisis, and we know very little about what 
occurred or what the outcomes were since our 
understanding of the history of ecological change 
is still so nascent 2. As Lynn Whyte exemplified, 
the extinction of the European aurochs as late as 
1627 would seem to have been a simple case of 
overenthusiastic hunting 13. Moreover, skepticism 
is cited as the root cause of new environmental 
identities, as it motivates humans toward 
environmental degradation 14. The ecological 
crisis can also be attributed to natural factors, 
but human actions are usually local and most often 
the consequence of desacralization 5.

Eco-desacralization is the reverse of eco-
sacralization (native centric ecology), it is a 
spiritual abuse of the environment that has curt 
across-the-board and enduring consequences at 
individual, local, and global levels. The destruction 
of religious regalia formerly dedicated to 
sacred objects, plants, or animals renders the 
object desacralized 15. 

Method

This study adopted the philosophical analysis, 
as it is a critical approach toward words and 
concepts used in research 16. This approach ensures 
the greatest possible precision in meaning by 
clarifying the denotation and significance of the 
words used. Without a clear analysis, philosophical 
ideas or thoughts are cluttered and untidy, 
their meaning unnecessarily vague and ambiguous, 
making it difficult to compare ideas and systems of 
thought because one is uncertain of what is being 
compared. The philosopher’s function is to ensure 
that the house of ideas is tidy 17.

Philosophical analysis is an evidence-
based method of philosophical research, not a 
philosophical speculation, that helps a researcher 
acquire in-depth understanding of the subject, 
objects, literature, and topics under investigation, 
to then communicate an idea 17. This study is 
concerned with an in-depth analysis of the concept 
of eco-resacralization, a new environmental 
identity, as understanding native-centric ecology 
would be a valuable approach and an essential 
resource for the revival and protection of 
undervalued ecology.

Our philosophical analysis will be limited to 
conceptualizing new environmental identities and 
the approach to addressing them. This may not be 
a perfect approach to solving the problems of the 
environmental crisis, but philosophically analyzing 
such concepts and terms is a worthwhile effort.

“EzeOsisi” tradition: a native ecology

In the oral tradition of the Ika people of Delta 
State, Nigeria, EzeOsisi (anunuebe) is a mysterious 
tree that keeps its leaves throughout the year 18. 
This sacred tree is feared and respected, decisively 
dealing with evil and incapable of being influenced 
by corruption in the course of dispensing justice. 
Healers and diviners venerate this most powerful 
sacred tree as it is a bold place of action with a 
supernatural presence 19.

EzeOsisi is a deep green guard, and it is used 
to prepare all sorts of charms and no bird perches 
on it. It is an evergreen, woody, spinous flowering 
tree about 10 meters in height referred to as 
‘desert date,’ is a fabulous therapeutic source of 
curing ailments. It is a member of the family 
Balanitaceea, which is broadly spread in waterless 
land areas of Africa and the southern part of Asia. 
It consists of saponins, flavonoids, alkaloids, lipids, 
proteins, carbohydrates, and organic acids 20.

EzeOsisi is an endangered species subject to 
bush burning on many Ika lands, which takes away 
the natural vegetation cover that shields the soil 
surface, exposing the land to water erosion and 
ultraviolet radiation, and leading to an ecological 
crisis 21. In Australia, government agencies estimate 
that about 50 nationally threatened animal 
and plant species have had at least 80% of their 
living grounds affected by bushfires 22, meaning 
biodiversity losses.

The desacralization of EzeOsisi is a spiritual 
abuse with wide and enduring consequences at 
individual, local, and global levels 15. The reappraisal 
of EzeOsisi from an ideologically deep-rooted 
view of nature means recapturing its sacred 
medicine and divine environmental identities, 
as opposed to the prolonged suppression of 
African ideology for the preservation of the 
environment. The EzeOsisi tradition is a part of 
African ontology that must be understood in terms 
of the cosmology of African peoples 9.
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The reality of EzeOsisi is a composite of the 
unity and harmony of natural forces and the 
environment, a holistic community approach 
of mutually enforcing values for the protection of 
sacred sites, stones, sand, mountains, rivers, plants, 
and animals 23. The sacredness of EzeOsisi is the 
affirmation that all reality bears a vital force or 
energy, such that harmonious interactions are for 
the common good of humanity 23. 

The distinctive identity of EzeOsisi covers the 
prohibitions and strict taboos under which a 
species or area was forbidden by the ancestors 
due to social norms that concerned acceptable 
behavior when harvesting or engaging with 
such species 24. The appreciation of certain 
environmental taboos enlightens an arcane 
and environmentally-based awareness that is 
meant to promote sustainable use of nature’s 
resources 25. The rationale for strict taboos is that 
they offer protection to threatened species—such 
as EzeOsisi—and non-adherence to community 
taboos result in sanctions 25.

Eco-resacralization promotes the sustainable 
use of the environment and informs impenetrable, 
environmentally-based knowledge. The Shona 
people, like any other African society, has felt 
the impact of eco-desacralization, but certain 
values have defied such changes and continue 
to profile human behavior as it relates to the 
environment; the taboos underscore their morality 
and are critical in conserving the environment 
and shielding water sources, natural vegetation, 
wildlife, and nonhumans. Ecological prohibition 
fosters the sustainable use of the environment 25.

The continuation and integration of divine 
identities, such as taboos, would defy negative 
perceptions of the environment and shape human 
conduct. We thus sustain that native centric 
ecology is crucial to preserve the environment 25.

The oral tradition of systematically studying 
EzeOsisi has been undomesticated for over half 
a century 26. The tree is an endangered species, 
and this raises significant ethical issues over the 
desacralization of habitats 26. The most immediate 
ethical concerns involve the undocumented 
conservationist approach of the EzeOsisi 
by the African peoples, an approach that can 
be transferred from generation to generation 
through myths, songs, and many other mediums 26.

Important ethical considerations are also 
involved in the authenticity of research about 
the great EzeOsisi and how non-indigenous 
researchers could interact with the locals and 
extract meaningful thoughts 26,27, which turned 
into a major problem in the research of the 
EzeOsisi tradition. 

The concept of native centric ecology

The resacralization of the environment simply 
means (native centric ecology), the transformation 
of human consciousness to rediscover the 
sacred qualities of the environment, as humans 
themselves have lost the sense of sacredness. 
The native centric ecology is the rediscovery of a 
sacred nature that can only be achieved through 
the practice, teaching, and learning of indigenous 
ways of life 4,5.

Native-centric ecology is adopted as a 
panacea to the ecological crisis because of 
its non-anthropocentric capabilities toward 
the environment 28. African conservationist 
ethics extends the sacred morals beyond 
anthropocentrism and includes non- 
sentient beings 29. 

Indigenous conservationist ethics show how 
African societies employ different values and 
customs to make their environment physically 
and spiritually sustainable, including taboos and 
norms that set correct or incorrect behaviors 
towards nature 29. However, eco-desacralization 
forced many African societies to abandon 
some of these conservationist values and 
sustainable practices where humans have moral 
responsibility only towards humans, development 
means the complete disregard for traditional 
African holistic values and customs 29, for an 
anthropocentric approach.

Native centric ecology is concerned with how 
cultural practices reconstruct negative human 
perceptions and recreate a divine environmental 
identity 4,25. The African ecology of conservation is 
concerned with how the environment influences 
African cultural practices 23,30, and African ontology 
is supported conservationist moral values, though 
conservationist attitudes have been destroyed by 
the exploitative ethos of skepticism nowadays 23.
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The reawakening of indigenous environmental 
concerns would help sustain the environment 31. 
The African ecology of conservation is committed 
to the divine relationship between humans and the 
planet Earth. It is essential to the ontological well-
being of both humans and the environment 30. 

The question is: how can we resacralize the 
divine environmental identities, knowing the 
impacts of skepticism? Ideological denialism 
negates eco-spirituality and has done more harm 
than good, including the negation of ecological 
transcendental beings. 

Skepticism may be understood as “ideological 
denialism,” which conceals underlying 
contradictions and perpetuates the current social 
order. The denial of climate change involves 
recognizing it as a problem but failing to diagnose 
the root causes and prescribe solutions that 
maintain the current system 32, working as an act 
of doubting divine identities, cultural orientation, 
social trust, and philosophical interplay for the 
protection and conservation of the environment 14.

Zhou argued that skepticism stems from 
insufficient education and self-assessed 
environmental knowledge, religious and 
conservative values, a lack of trust in general 
society and science, and other concerns competing 
with environmental concerns 14,33. In the same vein, 
environmental disbelief holds that ecological crises 
such as global warming, desert encroachments, 
pollution, climate change, and many others are 
products of natural chemistry aimed at deterring 
man from exploiting the environment 33.

The massive destruction of the EzeOsisi, 
plundering of elephants for ivory, environmental 
pollution, the danger to various plant and animal 
species, recklessly killing wild animals and 
harvesting of their parts for various purposes, 
and the destruction of various habitats due to 
deforestation can be channeled into environmental 
skepticism and the denial of the aforesaid 
environmental problems 23,34. These are attempts 
to separate human society from non-human 
nature and reject ecology as a legitimate ground 
of moral concern 34-36. 

A new environmental identity is real, 
and humans must be guided for long-term 
sustainability 37. The vastly exaggerated, human-
induced greenhouse gas concentrations play a 
substantial role in changing the environmental 

divine identity, as global warming affects 
humans, plants, and wildlife. Climate change is 
thus a product of ecological destruction and is 
dangerous to humans and the environment alike. 
Radical environmental policies are likely to be 
ineffective, ill-timed, and harmful to humanity 37. 
We maintain that environmental skepticism is an 
overgeneralization of environmental trust and 
ask the question: is eco-resacralization a panacea 
for the ecological crisis?

Native-centric ecology is an emerging field 
and was coined by Osebor in an article entitled 
“Native-centric ecology as a panacea to aquatic 
crisis?” 4,24. This philosophy revolves around 
the restoration of divine ecological identities 4. 
This social construct is disheveled with morals, 
ideological stances, priorities, and aspiration 
beliefs that shape the transition and pathways 
to re-establish, reinitiate, or accelerate the 
recovery of the divine nature of an ecosystem 
that has been disturbed by the identity crisis 12. 
The philosophy of native-centric ecology is an act 
of reawakening religious beliefs to counter the 
new environmental identities model 38.

In African cosmology, the environment is 
considered sacred 39, and key for several human 
activities, such as sustaining the ecological 
provision of food and fresh water, drinking, cooking, 
cleaning, sanitation, and fishing, and the generation 
of energy, navigation, recreation, and tourism. 
Safe, sufficient, and healthy water is essential for 
achieving food security and ending poverty 39,40. 
The moral implication of sacred environmental 
identity shows that community taboos promote, 
conserve, and protect biodiversity or, by default, 
punish environmental predators 41.

The sad destruction of the sacred and 
environmental degradation is inimical to the 
flourishing of natural habitats. The environment is 
important to humanity and an important part of 
who we are. Humanity should relate positively and 
have a sense of reconnection to the nonhuman 
environment, since divine attachment and 
otherness with it are ways in which we see and 
act toward the world to protect its naturalness. 
The profusion of the sacred environment offers 
us a sense of connectedness, of being a part 
of something bigger than ourselves, and of the 
commonalities we share with others 42. The sacred 
identity communicates eco-spirituality and 
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connectedness with nature, to preserve and 
protect the environment for posterity 43.

The sacredness of nature is the metaphysical 
connection between human beings and 
the environment 40. The ecological divine 
is the essence of nature’s creation without 
separateness, and environmental separateness 
is a consciousness of the self that does not aim 
for sustainable development 38. Resacralization 
will reconfigure sacred topologies, achieve 
spiritual enlightenment, and reinitiate habitual 
appropriation of the environment 4,44. In the 
face of increasing scientific evidence supporting 
the need for urgent and transformative 
action, effective responses to address eco-
desacralization remain obstructed 32.

We maintain that eco-resacralization is a critical 
step in considering new environmental identities 
and re-manifesting the divine environment and 
the relationship between human beings and their 
surroundings, allowing them to symbiotically 
sustain each other. Re-manifestation of divine 
environmental identities would incorporate a 
symbiotic and insightful awareness that all life 
on planet Earth is metaphysically connected and 
cannot be explored for mere anthropocentric 
reasons 38. The metaphysical connection is a 
religious epistemology of protecting the Earth 
from predators 45.

Native-centric ecology is a wake-up call to 
return to the divine tradition or the religious paths 
of ecology. The rediscovery of sacredness and the 
revival of tradition will shape human behavior 
and trigger social life, culture, and environmental 
identity 4,14. Native-centric ecology aims to 
re-establish the ecosystem on a trajectory to 
reach full recovery and the restoration of a tainted 
ecosystem 4,46. For example, forest resacralization 
is the planting of trees, but full recovery means 
the site should be a fully functioning forest with 
mature trees in the age classes representative of 
a mature native forest, the return of humanity to 
the understanding of sacred tradition 4,6.

The central premise of eco-resacralization is 
the use of an environmental divine source (God) 
to revive ecology and restore eco-spirituality. 
Although eco-spiritualization has been criticized 
for its metaphysical nature, religion and spiritual 
values will continue to play an important role 
in ecological restoration. Nasr argues that 

every human can know the sacred because 
consciousness is itself proof of the primacy of the 
spirit or divine consciousness, of which human 
consciousness is a reflection and echo 6.

The question is: why does the sacred end up 
destroying the sacred? The desacralization of 
ecology is the separation of the sacred and the 
profane, which has influenced contemporary 
humanity and led to an ecological crisis, so, 
we maintain that eco-desacralization is a strategy 
or set of strategies beleaguered to preserve 
distinctive identity as a people or group 47. 
Native centric ecology is not fundamentalism 
but a selective retrieval of doctrines, beliefs, 
and practices from a sacred past. The retrieval 
of the sacred past is refined, modified, 
and sanctioned in a spirit of shrewd pragmatism 47. 

African conservationist ethics can contribute to 
ameliorates or, at least, mitigate the devastating 
effects of eco-desacralization in Africa and 
on a global scale 4. Although Africa may bear 
the smallest amount of responsibility for eco-
desacralization, the continent suffers the greatest 
burden from the adverse effects of the new 
environmental identities 29. There is an urgent need 
to embrace indigenous solutions to the ecological 
crisis in Africa without compromising much-
needed development on the continent. 

Contemporary women and men have lost the 
sense of awe, wonder, and the sacred, hardly 
being aware of how miraculous the mystery of 
intelligence and human subjectivity is, as well 
as the power and the possibility of objectively 
knowing to preserve the environment 6. 
Native-centric ecology is value-based and 
communicates religious values and expectations 
to environmental stakeholders, it provides 
guidelines for the formulation of policies, 
decision-making, and the justification of values 
or standards for the use of nature 26,48.

The harmony and equilibrium of the cosmos 
required a movement within the heart and soul of 
at least several contemporary men to rediscover 
the sacred at the very moment when the process 
of secularization seemed to be reaching its 
logical conclusion in removing the presence 
of the sacred altogether from all aspects of 
human life and thought 49,50. The problem-solving 
and overarching framework are significant for 
sustainable environmental management, including 
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environmental policies to help us conserve, protect,  
and distribute the Earth’s water for human and 
industrial uses. 

Eco-resacralization is a reflective equilibrium 
about what ought to be accepted or not in the 
environment. It presents different perspectives 
rather than defending or developing a particular 
ethical position, working as an ethics of value that 
takes different forms in different cultural groups. 
In Western societies, ethical restrictions tend to 
take the form of behavioral rules that ultimately 
are codified in law 51. Native-centric ecology is an 
integrationist ethic that explores debates about 
the environmental crisis and the world 52. However, 
a critical analysis of eco-desacralization would 
offer justification for questions about intrinsic 
value and the sacredness of the environment.

Final considerations

From a philosophical analysis of the 
metaphysics of eco-desacralization, this study 
found that the major cause of new environmental 
identities is skepticism. Although skepticism may 
have deepened human understanding of the 
natural world, it also resulted in the destruction of 
the environment.

The study concludes that although a large 
range of scholars propose theoretical and 
efficient methods of investigating the new 
environmental identity to save the environment, 
such philosophies may not be sufficiently powerful 
to mitigate the human community on a global scale 
to solve the ecological crisis problem because none 
of them incorporate the indigenous approach the 

native-centric idea of the sacred, which alone can 
enable us to reassert the sacred quality of nature 
and therefore realize its ultimate value beyond the 
merely utilitarian 5. 

Native-centric ecology can certainly help in 
changing the mental landscape cluttered by so 
many forms of philosophical skepticism, and eco-
resacralization stands out among the several 
alternatives to solving the ecological crisis. 
The solution to the current environmental crisis 
is the eco-resacralization of the environment. 
The native-centric ecology is not by man, 
who has no power to bestow the quality of 
sacredness upon anything, but through the 
remembrance of what nature is as a theater of 
divine creativity and presence 5.

To overcome eco-desacralization, there is 
an urgent need to integrate the natural ecology 
to solving the ecological crisis. Native-centric 
ecology is an African conservationist ethic 
that reconstructs human negative perceptions 
and recreates a divine environmental identity. 
The study concludes that recreating a divine 
environment is possible by teaching and learning 
eco-resacralization in schools to mitigate the 
impact of the ecological crisis. 

Although skepticism affects education and 
self-assessed knowledge, education and self-
assessed awareness are more effective at 
confronting skepticism. Policymakers should 
implement the teaching and learning of eco-
resacralization in schools. Stakeholder involvement 
is also instrumental to unearthing and nurturing 
environmental ideas by reconstructing behaviors 
and promoting values that would help to avert the 
ecological crisis facing humanity.
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